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Justice, being a virtue, describes 
a quality of ones own decisions and 
conduct. In particular, justice is the 
choosing of a greater value over a lesser 
one, and - when presented with no alter
native but to choose between evils - the 
choosing of a lesser disvalue over a 
greater one. Injustice is the opposite of 
justice: the choosing of a lesser value over 
a greater one; the choosing a greater dis
value over a lesser one. Justice serves the 
purpose of life and happiness. Injustice 
does not do so, and will often result in 
ones own suffering or even in a premature 
end to ones own life. 

one to obtain the material and spiritual 
values upon which ones own happiness 
depend . It is just for you to trade for that 
which is offered something that you value 
less, because the net gain that results leads 
to your own happiness and survival. It is 
unjust for you to trade for that which is 
offered something you value more, be
cause the net loss that results can lead 
only to suffering and premature death . 

Things of value are not all that 
one might pay to another person. In 
particular, one might pay another person a 
disvalue (which is another way of saying 

" the car but would have to pay some or all 
of the legal costs of the person from 
whom you sto le the car). Similarly, if 
you attempt to obtain something of value 
by means of fraud, you will find that you 
must lie if you are to cover up the fraud 
for some amount of time, and you will 
find that the cover-up of each such lie 
requires more li es to be issued. In the 
long run , the task of preventing all of the 
lies from being uncovered will become 
unmanageable, and your fraud will be 
discovered. At that point, you will be 
paid a disvalue of greater in magnitude 
than the value of that which you obtained 
by fraud. In short, one cannot long delay 

repayment of that which has 

Ultimately, justice is an 
aspect of being conunitted to 
reality- Justice is a rule that the 
facts of reality require a human 
being to obey if he is to pursue 
his own happiness. 

"Because justice is a virtue, it is a quality of ones 
decisions ami conduct, of ones own decisions ami 
COil duct, not of others. rhe power to choose is a 

been obtained by the unjust pay
ment of disvalues: the unjust 
payment of disvalues , in the 
long run , fails to be a successful 
method of obtaining and retain-

When trading any material or 
spiritual values with another person, each 
person has sole power to decide what he 
will give, and at what price: that power -
the power to choose - is a metaphysical 
given. That fact cannot be changed with 
coercion: no amount of beating or drug
ging can change the fact that each indi
vidual holds a sovereign power to make 
decisions. It is a fact that everyone must 
accept because it is a metaphysically given 
fact of reality. 

When an offer has been made, 
one need not accept the terms of the offer, 
but one n1ust accept that such terms exist. 
The fact that the demanded price must be 
paid to the offeror if one is to obtain the 
thing offered is as true as the fact that a 
price must be paid if one is to get from 
the base of a mountain to its peak. Thus, 
although the terms of an offer are not 
metaphysically given facts, but man-made 
ones, the terms of trade set by a man are, 
nonetheless, facts of reality outside of the 
control of everyone except the offeror. 

Justice requires that one respond 
to such offers only in a way that allows 

metaphysical given. " 

that one might impose a cost on another 
person). For example, one might deprive 
another person of their property, of their 
liberty, or even of their life: each such 
deprivation is the payment of a disvalue. 
However, justice demands that you pay a 
disvalue to another person only to prevent 
that person from paying a disvalue to you, 
or to repay a disvalue that the other person 
has paid to you. 

To pay a disvalue at any other 
time is an attempt to make others pay the 
price that the facts of reality require be 
paid in exchange for the things of value 
upon which your happiness and survival 
depend. This is unjust for one reason : the 
facts of reality cause such attempts to fail, 
with the result that, because one has not 
paid nature's price, one does not obtain or 
retain the things of value upon which ones 
own life and happiness depend. This is 
particularly true when disvalues are paid 
unjustly to rational people. For example, 
if you attempt to steal a rational person 's 
car instead of earning one, the rational 
person (being just) will pay to you a dis
value of equal magnitude: you will be 
forced to return the car, and to pay for the 
additional disvalues received by the per
son from whom you sto le the car (for 
example, following a successful civil case 
against you would not only have to return 

ing the things of value that each 
person must obtain and retain if 

he is to survive and be happy. 

With respect to the just payment 
of disvalues, the principle to be followed 
is "an eye for an eye": for every disvalue 
that is paid to you, justice requires that 
you pay to that person a disvalue of the 
same magnitude. To do otherwise is to 
make an unjust payment of a disvalue, 
which is a decision that conflicts with 
your pursuit of your own happiness (as 
discussed in the preceding paragraph). 

It cannot be stressed enough that 
justice is not a reference to someone re
ceiving something that they are allegedly 
entitled to receive, or of which they are 
somehow deserving. Because justice is a 
virtue, it is a quality of ones decisions and 
conduct, of ones own decisions and 
conduct, not of others. 

However, when two rational in
dividuals trade things of value, the effect 
is nonetheless that each receives some
thing from the other that, to himself, is 
more valuable than the thing he gave to 
the other person. This is possible because 
the value of any given thing differs from 

(continued 011 next page .. .) 
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person 10 person (were that not so, trade 
would not occur except under coercion: if 
two people agree that a dollar is worth 
more than a pencil, neither will trade a 
dollar for a pencil). For example, a ratio
nal shoe maker may lack water but have a 
room full of shoes while the rational 
owner of a freshwater lake lacks shoes. 
To the shoe maker, a jug of fresh water 
may be more valuable than a pair of shoes 
whil e, to the owner of the lake, a pair of 
shoes is of greater value than a jug of 
water. By trading the shoes for the jug of 
fresh water, both the shoe maker and the 
owner of the lake end up with greater 
values than they had prior to the trade: 
both have achieved some happiness. A 
trade of things of value between two ra
tional people is always a win-win 
situation. 

(Part /I continues next issue.) 

(CON-CENSUS ... cumilll/ed/rom page 6) 

Significantly, if all it takes to ac
cess 'confidential' tax records is an 'x' on 
an unsigned, generalized document like 
the census, it is obvious that Statistics 
Canada does not need our permission to 
access these records. Clearly, our personal 
tax records are not confidential, by any 
stretch of the imagination. And that's 
what questions #51 and #52 are really 
telling us. 

QUESTION #53 - BETTER
OFF DEAD 

QUESTION #53 is both the ulti
mate census lie and the ultimate consen
sual irrelevancy: "Does this person agree 
to make his/her 2006 Census information 
available for public release in 2098 (92 
years after the census)? The Statistics Act 
guarantees the confidentiality of your cen-

sus informatiun. Only if you mark 'YES' 
to this question will your personal infor
mation be made public, 92 years ajier the 
2006 Census. If you mark 'NO' or leave 
the answer blank, your personal informa
tion will never be made publicly 
available. " 

Imagine that! I'll have 'rights' in 
2098 when I'm long gone and dead that I 
do not have today in 2006 while I'm alive! 
The utter gall of making it sound as if 
some sort of 'consent' were even a factor 
in the totally non-consensual collection of 
census data!! 

"Your personal census information 
cannot be given to anyone outside Statis
tics Canada without your consent," says 
the form. "This is your right." 

What nonsense! Canadians have 
NO rights with regard to the Census! 
Isn't that obvious? If we had any rights in 
the matter at all , there would be NO law 
threatening fines and imprisonment for 
just saying 'NO' to the Census. 

THE UGLY TRUTH ABOUT 
CANADA'S CENSUS 

Most of Canada's Census questions 
have no legitimate purpose in a suppos
edly free society. The questions are not 
even logical (let alone rational), and 
cannot, by any stretch of the imagination, 
be answered ' factually' or 'truthfully' as 
required by legislation. 

None of the census questions relate 
to any proper function of government or 
of its proper relationship to the citizen: the 
administration of justice, maintenance of 
an objective court system, or the function 
of the military. They're all about genetic 
make-up and wealth redistribution. 

Many of the questions relate to 
information that no mentally healthy or 
self-respecting individual would even give 
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a first, let alone a second, thought to. 
Like those speculative questions about 
day-to-day hours spent on doing dishes, 
baby sitting. To think that someone 
could, technically, spend three months in 
prison for not keeping track of their hours 
spent at leisure, bathing, etc. is so outra
geous a consideration, it defies any sense 
of civilization or civilized behaviour. 

Of course, we all know that in 
practice, virtually no Canadians really get 
charged for not filling out the Census. I 
personally know of only one case in the 
London Ontario area where, many years 
ago, a local high profile developer was 
actually charged and fined for failing to 
fill out his census return. Not exactly the 
great deterrent. Over I 1,000 households 
in London Ontario alone did not complete 
their 2006 Census forms, according to a 
televised news report on the A-Channel. 

But again, fines and jail sentences 
are a secondary issue, particularly when 
rarely enforced. The real significance of 
Canada's Census lies not in the seemingly 
senseless questions being asked, nor in the 
threats of penalties directed against us, but 
in what we are being told about our col
lective future. Sadly, if the racists and 
other collectivists who design and admin
ister the Canadian Census have their way, 
Canadians can expect a continued rever
sion from a productive society --- which 
survives by consensual trade in which 
wealth is earned by productivity --- to
wards an uncivilized jungle inhabited by 
warring tribes forced to segregate and di
vide themselves according to a genetic 
code. 

"There is only one antidote to 
racism," says philosopher Ayn Rand, "the 
philosophy of individualism and its 
politico-economic corollary, laissez faire 
capitalism." {end} 
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